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Introduction 

A t  the request of His Grace Bishop DHITRI , Chairman of the Orthodox Church 

in America's Comnission dealing w i t h  the Evangelical Orthodox Church, I accepted 

the invi ta t ion  of the Presiding Bishop of the  Evangelical Orthodox Church, 

Peter,E. Gi l lquis t ,  t o  spend three days (June 7-9, 1989 ) a t  the  session of the 

EOC's Cauncil of Bishops held in Santa Barbara, California.  I was asked by 

Bishop Gi l lqu i s t  t o  de l iver  four lec tures  on the  var'ous aspects of the Orthodox 

Church and t o  be avai lable  f o r  discussion of the  problems related t o ' t h e  EOC's 

intention t o  join the OCA. The e n t i r e  leadership of the EOC -- 19 bishcps -- 
was present as well as Fr. Thaddeus Wojcik, the secre tary  o f . t h e  OCA's Com-ission. 

Before I describe and analyze our discussions, I  wish t o  r e l a t e  some general 

observations. 

I feel  compelled, f i r s t  of a l l ,  t o  s t a t e  t h a t  seldom in my e n t i r e  l i f e  have 

I had such a deep and joyful experience -- the experience of a t ru ly  Christian 

comnunity desir ing nothing b u t  the  fu l lness  of the Church. Their i n t e r e s t  in 

and desire f o r  Orthodoxy can be termed essen t i a l .  For in  t h e i r  sp i r i tua l  pilgrimage, 

they discovered Orthodoxy as T r u t h  and not as  mere "ancient and colorful r i t e s " ;  

as  Life,  and not as self-contained and self-centered "ecclesiast icism";  as a 

God-given answer t o  a world and t o  a cul ture  rapidly sinking in to  apostasy. During 

the days ! spent i n  Santa Barbara, I  could not help feel ing a l l  the time t h a t  the 

encounter of t h i s  part icul  a r  Christ ian group -- whose background may include anything 

except Orthodoxy -- with the Orthodox Church i s  of the order of a miracle,  of a 

kairos both f o r  t h e m  and for  us. Above everything e l s e ,  i t  requires from us an e f f o r t  

of discerning what i s ,  what ought to be, the  essent ia l  message and g i f t  of Orthodcxy 

to  America. 
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This ,  however, does no t  mean t h a t  t o  f u l f i l l  t h e  EOC's very s i n c e r e  and deep 

d e s i r e  t o  become an i n t e g r a l  p a r t  of what they themselves ca l  J canonical  0rthodo.xy 

w i l l  be an easy t a s k ;  some problems, and I w i l l  speak o f  them below, a r e  very 

d i f f i c u l t  and w i l l  r e q u i r e  from both s i d e s  much p r a y e r ,  r e f l e c t i o n ,  and theo log ica l  

i n v e s t i g a t i o n .  All I am t r y i n g  t o  s t r e s s  here  i s  p r e c i s e l y  t h e  need f o r  such an 

approach i n  depth.  For t h e  f i r s t  t ime we a r e  t o  deal  h e r e ,  n o t  wi th  ind iv idua l  

conver t s  s<rnpiy t o  be i n t e g r a t e d  i n t o  e x i s t i n g  p a r i s h e s ,  and n o t  wi th  congregat ions  

having e c c l e s i a s t i c a l  and even re1 ig io -cu l  t u r a l  a f f i n i t i e s  w i t h  t h e  Orthodox Church 

("High Anglicans" o r  Mexicans, f o r  example) ,  but  wi th  a c o m u n i t y  which i s  t o t a l l y  

and e x c l u s i v e l y  American, and whose d i scovery  o f  Orthodoxy, a s  s a i d  above, does 

no t  stem from any emotional a t t r a c t i o n  t o  t h e  "East ."  Thus, on how we s o l v e  t h e  

problems of  t h e  EOC depends, i n  a  s e n s e ,  t h e  e n t i r e  miss ionary  p e r s p e c t i v e  and 

s t r a t e g y  o f  t h e  OCA. 

I .  The Unity of F a i t h  

Since  t h e  beginning o f  t h e  Orthodox p a r t i c i p a t i o n  i n  t h e  s o - c a l l e d  ecumenical 

movement, t h e  p a r t i c u l a r  and e s s e n t i a l  Orthodox a f f i r m a t i o n  aimed a t  non-Orthodox 

was t h a t  t h e  u n i t y  o f  t h e  Church i s  based on, and i s  - t h e  e x p r e s s i m  o f ,  - t h e  ~ u ~ i t y  

of  f a i t h .  The Orthodox the01 ogians  and d e l e g a t e s  t o  innumerabl e ecunlenical -- 
g a t h e r i n g s  c o n s i s t e n t l y  r e j e c t e d  any " reduc t ion"  of  t h e  Church 's  u n i t y  not  only  t o  

" soc ia l  concern ,"  o r  "involvement i n  t h e  world ,"  but  a l s o  t o  e x t e r n a l  un i fo rmi ty  and 

l ega l  ism ( t h e  idea  t h a t  being "underi '  some Orthodox j u r i s d i c t i o n  ipso f a c t o  makes a 

c o m u n i t y  Orthodox).  Nei ther  was t h e  t o t a l  un i fo rmi ty  i n  worship o r  i n  o r g a n i z a t i o n  

considered a p r e r e q u i s i t e  f o r  u n i t y  . 
I began wi th  t h e s e  obse rva t ions  because i n  t h e  c a s e  of  t h e  E O C ,  and t h i s  sounds 

l i k e  a paradox, what we have i n  c o n o n  i s  p r e c i s e l y  f a i t h  -- t h e  acceptance  and 

t h e  confess ion  s f  t h e  Church 's  Truth  i n  i t s  t o t a l i t y .  I have seldom s e e n ,  even 

among t h e  Orthodox, such a l i v i n g ,  t r u l y  e x i s t e n t i a l  i n t e r e s t  i n  t h e  F a t h e r s ;  
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such ce r t i tude  tha t  the doctrinal t r ad i t ion  as formulated by the Ecumenical 

Councils and in the writ ings of the  Fathers i s  the t rue  and divinely inspired 

expression of the f a i t h ,  the t rue  in terpre ta t ion  of the Word of God. 

D u r i n g  my s tay  in Santa Barbara, we agreed nct even t o  consider the d o y a t i c a l  

issues -- so self-evident  i s  the EOC's unconditicnal acceptance of the Orthodox 

doctrine. I s t r e s s  t h i s  unity of f a i t h  because i f  i t  i s  t rue  tha t  the Qrthodox 

Church has always and everywhere seen and expressed herself  primarily as unity of 

f a i t h ,  then the major problem i s  solved and t h i s ,  I should add, c ~ n s t i t u t e s  the  

fundamental difference between our "dialogue" w i t h  the EOG and a1 1 other ecumenical 

dialogues in which we were or  are  s t i l l  involved. There, i n  the ecumenical movement, 

not only i s  the unity of f a i t h  an ideal t o  be reached, b u t  i t  i s  not y e t  recognized 

by many as necessary! Therefore, our unity i n  doctrine w i t h  the EOC places our 

common search fo r  t h e i r  integrat ion in to  the h is tor ica l  and canonical Orthodox 

cornunion an a basis radical l y  d i f fe ren t  from a1 1 other ecumenical endeavors. 

11. The Litursical  Problem 

1 .  

The real problem, and an extremely d i f f i c u l t  one, is thus implied not in 

"doctr ine,"  b u t  i n  worship, in the  understanding and  acceptance of the Church's 

l i tu rg ica l  t r ad i t ion .  This problem therefore was the f i r s t  item on the agenda 

of the Santa Barbara meeting. 

The f f r s t  d i f f i c u l t y  here i s  tha t  an overwhelming majority of the people of 

the EOC come from a radica l ly  - non-1 i turgical  re1 igious background. The question 

then cannot be reduced t o  the usual Eastern vs. Western Rite debate because fo r  a l l  

pract ical  purposes the EOC has no iden t i f i ab le  r i t e ,  i f  by r i t e  we mean a cer ta in  

continuity,  a s t ruc tu re ,  a "lex - orandi" encompassing a1 1 aspects and dimensions 

of  l i f e .  The leadership of the EOC i s  f u l l y  aware of this l i tu rg ica l  "absence" 

and real izes tha t  - lex orandi b.eing - lex credendi, the Orthodox doctr ine which t t ~ e y  

so joyfully and unconditionally accepted, must, of necessi ty,  have i t s  fu l l  
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l i t u rg ica l  expression. They know tha t  the Church i s  manifested and f u l f i l l e d  in 

the l i turgy and tha t  the l i tu rgy  i s  the "epiphany" of the f a i t h .  The simple f a c t ,  

however, i s  tha t  having no roots  in any l i t u r g i c a l  conanunion, they do not know how 

to  achieve t h i s  l i t u r g i c a l  expression and l i t u r g i c a l  1,ife in an organic and  not 

an a r t i f i c i a l  nlanner. This, indeed, was t h e i r  main reason f o r  invi t ing  me to  

Santa Barbara and the  grea ter  part of our discussion was devoted to  t h i s  l i tu rg ica l  

problem. 

The l i tu rg ica l  s i tua t ion  i s  fu r the r  complicated by s t i l l  another absence -- 
the absence of the temple, the church as a sacred building, as not only the 

self-evident place of worship b u t ,  in i t s e l f ,  the  symbol, o r  perhaps I should say, 

the experience of God's presence, and of the  church as a heavenly r e a l i t y  so t h a t  

". . . standing in the temple we think t h a t  we are  in heaven. . . ." 
On Sunday, June 7 ,  I attended the  EOC's Sunday services.  I say services 

because the most cha rac te r i s t i c  fea ture  of t h i s  worship i s  i t s  double s t ruc ture :  

a Synaxis, t o  which a l l  the  members of the  Church l iving in one place "come together ,"  

and the celebrat ion of the Eucharist,  taking place in private homes and a t  which 

the attendance i s  limited t o  the members of the  "parish."  To understand t h i s  prac t ice ,  

so unusual from our point of view, one must know the basic principles of the EOC's 

ecc les ias t ica l  s t ruc ture  which, as  we shal l  see l a t e r ,  a l so  r a i ses  some ser-ious 

questions. 

The EOC i s  comprised of r e l a t ive ly  small t e r r i t o r i a l  un i t s ,  each headed by 

a bishop. This small "diocese" i s  comprised of a number of parishes serviced 

simultaneously, b u t  on d i f fe ren t  l eve l s ,  by the bishop and by the  presbyters.  Thus, 

fo r  example, i n  Santa Barbara alone there are  f ive  parishes. On Sunday morning 

the members of a l l  parishes, ( i . e .  the e n t i r e  Church), gather in  one place which, 

j n  Santa Barbara i s  the  so-called Family House serving i n  f a c t  the needs of the 

Church (meetings, the01 ogical s tud ies ,  e t c  9. The f i r s t  Sunday gathering i s  ca l l  ed 

Synaxis and i s  presided over by the bishop. I t  cons is ts  basical ly of prayers, 
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l i t a n i e s ,  singing hymns, the reading of the Holy Scr ip ture ,  and the sermon. 

Immediately a f t e r  the  Synaxis, each member of the Church goes t o  a pr iva te  house 

where the "parish" t o  which one belongs assembles f o r  the Eucharist celebrated by 

the presbyter in the l iv ing  room of t h a t  house. The celebrat ion of the Euchsrist  

includes the  Offertory,  the  Anaphora, and the Comvunion. One of the topics on the 

Agenda of t h i s  Council of Bishops included the Introduction t o  S t .  John Chrysostom's 

Liturgy. Since, however, the discussion of t h i s  topic  and any decisions thereon 

had t o  take place a f t e r  my departure,  I  wi l l  not analyze here the Eucharistic 

celebrat ion in d e t a i l .  . 

The important i ssue  i s  t h i s  l i t u r g i c a l  "dualism" i t s e l f  and i t s  evaluation 

from the  Orthodox point of  view. I t  i s  not d i f f i c u l t  t o  understand the s p i r i t u a l  

and the ecclesiological  r a t iona le  f o r  t h i s  l i t u r g i c a l  prac t ice  i f  one keeps i n  mind 

the or ig ins  of the EOC. I t  was b o r n  pr imari ly o u t  of the so-called cmpus crusade 

which in the '60s united students  and young pastors  throughout the United S ta t e s  

in a m i l i t a n t  defense of the  Christ ian f a i t h  and l i f e  in opposition t c  the s p i r i t u a l  

and the moral d i s in t eg ra t ion  of soc ie ty  in general and the  univers i ty  conununity in 

par t icu lar .  The members of t h a t  crusade wanted.not only t o  save people from dr l rgs ,  

immoral i t y  , sexual depravity,  homosexual i  t y ,  the  col 1 apse of the fami 1 y ,  the 

enslavement t o  the demonic forces of destruct ion and apostasy, t o  save them by 

bringing t h e m  back t o  Chr is t ,  but a l so  t o  r e s to re  the t r u e  Christ ian comani ty  as 

community of f a i t h  and love, of mutual support and s o l i d a r i t y .  As one of t h e i r  

leaders to ld  me, during t h a t  f i g h t  they understood t h a t  bringing pecple back t o  Christ  

implied bringing them in to  the Church, b u t  a real Church, a real corrununity, a sense 

of belonging " to  one body and one l i f e . "  Hence, the emphasis on the family, on 

the Church as  primarily a network of fami l ies  'having a real  focus of t h e i r  belonging 

t o  and caring f o r  each other .  This real  focus then i s  the Eucharist which, with even 

a r e l a t ive ly  small number of people a t tending,  can t r u l y  be experienced as a "sacrament" 

of the Church, as family of God, as  uni ty in Christ  f u l f i l l i n g  and nourishing t h e i r  uni ty 

in l i f e .  
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As t o  the Synaxis -- being the teaching part  of worship -- i t  i s  considered 

t o  be the proper l i turgy of the bishop as the guardian of the apostol ic  f a i t h  in 

i t s  fu l lness .  However, the re la t ive ly  small s i ze  of the diocese makes i t  possible 

for  the bishop t o  be very close to  his e n t i r e  Church and for  the presbyters t o  

const i tu te  his presbyterium. We must a l so  mention the order of deacons whose 

prime responsibi l i ty ,  i f  I understand correc t ly ,  i s  t o  be ministers of aqzpe -- 
the area of the pract ica l  and  even material s o l i d a r i t y  among the Church's members. 

I must confess tha t  a l l  t h i s  is  indeed very real in the EOC, 2nd t h a t ,  in s p i t e  

of my natural and organic a1 ienation from tha t  type of worship, I was deeply 

moved by the seriousness, the reverance, the s impl ic i ty ,  the joy and love which I 

experienced a t  both the Synaxis and the Eucharist. I want t o  mention how especial ly 

impressed I was by the words of a  young woman who, during the  few minutes al located 

i n  the Eucharist celebration f o r  "personal" thanksgiving, confessed her thanksgiving 

fo r  the Church and f o r  belonging to  the Church which has completely l iberated her 

from the temptations of femanism made u p  e n t i r e l y  of ambition, envy, hatred, and 

se1 f-affirmation. 

To t h i s  1 must add something e l s e  which I find t o  be very important. I t  i s  

the Eucharist, i t s  roots in the r e a l i t y  of a comuni ty , tha t  had aroused in the 

EOC t h e i r  t h i r s t  f o r  the fu l lness  of the Church and led them t o  the encounter with 

Orthodoxy. Whatever the formal "deficiencies" of t h e i r  present l i tu rg ica l  worship, 

and I  will  spek of them now, what I saw and experienced-is absolutely genuine. 

Once a l l  this i s  sa id ,  there remain some very important questions. The f i r s t  

one i s  tha t  of the temple, the house of God and of i t s  absence from the l i f e  of 

the E X .  I n  a l l  my l i tu rg ica l  teaching 1 have always stressed tha t  the history 

of the Christian temple begins w i t h  the radical negation of the temple, (cf  .Acts 7:48 

". . . Yet the Most High does not dwell in houses made w i t h  hands. . . ."and John 2:19 
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". . . Destroy t h i s  temple, and in three days I wil l  r a i se  i t  L I ~ . ' '  The ~ e m p l e  

restored by Christ i s  His Body and t h i s  means the Church made u p  of human l ives  

as l iving stones. The early church had no tenples. i t  was only a f t e r  the conv2rsion 

of Constantine that  the building of temples began. B u t  -- and here is  the whole 

point -- i t  was no longer the temple tha t  sanct i f ied  those who prayed therein;  

i t  i s  the Church, the Body of Chr j r t ,  fu l f - i l l ing  herself  in the Euci-~arist, tha t  

sanctif ied the temp1 e. Thus, t h i s  seemingly paradoxical resuprection of the 

temple in Chriszianity was necessary. Granted t h a t ,  as everything e l s e ,  the tempie 

and t h ?  "piety of the tenple" can be made in to  an idol .  B u t  f r ee  of a l l  "reductionss" 

be i t  t o  the idea af the temple i n  the Old  Testament (which s igni f ied  and prepared 

i t s  own ful f i l lment  in Chr is t )  g r  to  the pagan temple ( the  holy place per s g ) ,  the 

Christian temple expressed something absolutely essent ia l  -- the experience of  

"heaven on earth ... ," of the rnystkrious presence in the world o F  the Kingdon! which 

is t o  came. The tempie i s  the icon of the Kingdom. Russia, f o r  example, will  be 

saved by the s i l e n t  test-imony of the innumerable churches claiming human 1 i f e  for 

God. There e x i s t s ,  to  be sure ,  a very serious problev of what a temple should be i n  

our secularized world, alchough we have not even hegun to  think about that  probiem, 

or  even to  admit i t s  existence, B u t  no matter how we solve i t ,  the temple i s  an 

essential  dimension and witness of the Church in the world, and any "return" - 

t o  the early cl~ureh with no temples would be a pseudo retwr" and ,  in f a c t ,  a 

negation of the Church's t radi  t'on. 

I said a l l  th i s  to  the Bishops of the E06 and none of them real ly  disagreed 

w i t h  me. The problem however remains unsolved and will  require fur ther  discussion. 

3 .  

The secocd problem i s  t h a t  af the l i tu rg ica l  dualjsm mentioned ~ S o v e .  The main 

question here i s  whether euchar is t ic  celebration " a t  home" r-eveals and f u l f i l l s  

a l l  the dimensions of the Eucharist. I t  cer ta in ly  reveals a very essential  one: 
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tha t  of Eucharist as sacrament of love and consnunion, the one which i s ,  

more t h a n  any other ,  wezkened in our.own l i tu rg ica l  l i f e .  B u t  the E~rcharist 

i s  also a n  eschatological sacrament: the ascension of the Church t o  heaven and  

her gathering a t  the table  of the Lord in His Kingdom. I t  i s  a cosmical sacramen-t 

offered "on behalf of a l l  and for  a l l . "  I t  encompasses the en t i r e  creat ion,  I t  

i s  a sacrament of transforn~ation and  t ransfigurat ion.  And a l l  tiiose dimensions, 

however forgotten they are  in our "Westernized" theology o f  sacraments, have found 

( a t  l e a s t  such i s  my conviction) a perfect balance and t ru ly  heavenly expression 

i n  our l i tu rgy ,  in our Eucharist which in order precisely t o  reveal i t s  own 

fu l lness ,   quires a church. The church i t s e ? f  was born fron a l l  of t h i s  a:!a, 

i ince then, in the Orthodox mind a t  Seast,  the proper place for  " r e  Eucharist i s  

the church. Once more we may discuss wl1a% a church ought t o  he in America a t  

the end of the 20th century; b u t  I cannot t h i n k  o f  any answers t o  tha t  question 

in which the Eucharist and the church would be t o t a i l y  disconnected from nne 

another. O u r  encounter with the EOC may be the Providential occasion for  tha t  

discussion. 

Then comes the question of the in ter re la t ionship  bcltween the - S,ynaxis and the 

Eucharist. Here again I can perfect ly see and understand the ra t ionale  fo r  the 

EOC's pract ice and  i t s  ecclesiological jus t i f i ca t ions .  What th i s  pract ice i s  

meant t o  preserve i s ,  on the one hand, the real unity of the bishop as  p r i e s t ,  

pastor, and teacher, with the Church; ye t ,  on the other-hand, the function o f  

the Eucharist as again rea l ly  building u p  the  Church as community. I t  is. t rue  

that  i n  cur present s t ructure  the bishop i s  experienced prinrarily, i f  not; 

exclusively, as a d i s t an t  ru lc r  and administrator and n o t  as the pr ies t ,  teacher 

and pastor par ~ x c e l l a n c e .  I t  i s  also t rue  that  we have v i r tua l ly  l o s t  the 

understanding o f  the p r i es t  a s  member o f  the Church's presbyteriurn, the Co~~nci l  

of the Bishop. Finally,  i t  i s  t rue  tha t  in large dioceses the ep i scopa l  v i s i t a t ion  
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i s  essent ia l iy  a  cerenonial and fes ta l  event, whereas the government cf the 

Church in f a c t  consists  of bureaucratic paper work. Thus, the " ins t inc t "  of the 

EOC i s ,  in many ways, correct  and challenges us in some very real deficiencies of 

our own Church 1 i f e ,  deficiencies so old as to  have become ident i f ied  v!i t h  Tradition. 

B u t  the l i tu rg ica l  expressions of an idea or principle tha t  are correct  ger -- s e ,  

may s t i l l  be inadequate. I i  i s  a h is tor ica l  f a c t t h a t  very early in the history 

of the Church the Synaxis became an integral  par t  o f  the Eucharistic celebration 

so tha t  the Eucharist i t s e l f  i s  experienced primarily as an organic and essent ia l  

correlat ion between the Liturgy of the Word, the Offertory,  the Anzpllora, a x !  the 

Cormunion. His tor ica l ly ,  there have always existed and there s t i l l  ex i s t s  the 

prdctice o f  Synaxes without the Eucharist; b u t  never has the Eucharist existed 

without the Synaxis. 'h'e have examples of s i tua t ions  where, in a  given c i t y ,  the 

local church, too large to be gathered, to  use the terms of S t .  J u s t i n ,  '' . . , 

in one place," held several Synaxes simultaneously b u t  only one Eucharist was 

celebrated by the bishop. The g i f t s  consecrated a t  t h a t  Eucharist were then 

carried t o  a l l  "gatherings" so tha t  i n  s p i t e  of i t s  unavoidable "fragmentation," 

the e n t i r e  local Church could partake of the "one bread and the one chalice,"  be 

one Eucharistic Body of Christ.  

Thus, whatever the resu l t s  of our fur ther  l i tu rg ica l  discussions, i t  seems 

to me that  i f  the posi t ive principles shaping the present l i tu rg ica l  practice 

of the EOC are preserved, a  reversal of tha t  pract ice would part ly express such 

principles.  This means: an episcopal Eucharist and a  presbyterial  w a x i s .  

4. 

Finally,  we discussed a t  the Santa Barbara meeting those dimensions of the 

1 i turgical t r ad i t ion  which express the Christian and eccl e s ia l  experience of 

time (Liturgy of Time -- f e a s t s ,  cycles,  seasons) a n d  the l i tu rg ica l  forn~s of the 
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Sanctification of Life ( the  Sacraments of Baptism and Chrismation, Matrimony, 

Penance and Heai ing, Holy Orders, and the Liturgy of Death). A t  present nor;e of 

these dimensions are  f u l l y  developed in the EOC.  T h u s ,  f o r  exanple, the Sunday 

on which I attended t h e i r  worship being Pentecost, the Pentecostai theme was 

more than adequately expressed in the lexionary and the sermon, Sut without any 

"properl"hymns, prayers, e t c . )  expressing the Church's acceptance of and 

rejoicing in the mystery of tha t  f eas t .  The.sarne can be said of t h e  varicus 

1 i turcjical ac ts  pertaining to the Sar~ct i f ica t ion of L'fe. 

The sp i r i tua l  leaders of the EOC a re  fu l ly  aware of a1 3 t h i s  a n d  even asked 

me to prepare, a t  l e a s t  fo r  the Liturgy of the Sanctif icat ion of Life,  acceptable 

adaptations of cur own services.  B u t ,  of course, t h i s  probiem, t o  be fu l ly  sc lved ,  

must be placed in the perspective of the l i tu rg ica l  t radi t ion  and t h i s  means s f  

a c lear  understanding of what e ssen t i a i ly  const i tu tes  tha t  t r ad i t ion .  

1 The Ecclesiologi& Problems 

9. 

I t  goes without saying tha t  the main ecclesiological problem facing the 

OCA i n  i t s  encounter with the EOC i s  tha t  of Holy Orders and more spec i f i ca l ly  

a f  the Episcopat~.  This problem a s  such was not o n  the agenda of my dSscxsions 

with the EOC's Council of Bishops. F i r s t ,  because Y had no mandate to  i n i t i a t e  

any concrete canonical "negotiations" ; and second, because I was inill: tea  rdi  nly  

for  part jcipat ing i n  a conion c la r i f i ca t ion  of l i tu rg ica l  issues.  Thus, I will 

1 imit my renarks t o  the following points: 

( a )  the leadership of  t he  EOC i s  fu l ly  aware tha t  the Orthodox Chbrch does 

not and cannot recognize i t s  present "orders" which, according to the basic doctrinal 

and canonical principles o f  Orthodoxy are  "outside" the Apostolic succession. 
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( b )  the leadership of the EOC i s  equally f u l l y  aware tha t  s ince the 

Seventh Century, the Orthodox Churches have limited the  access to  the Episccpzcy 

t o  non-married men and t h a t ,  although this principle of episcopal  ce l ibacy  is o f  

2 disc ip l inary  and n o t  dogmatical order, i t  i s  very d o u b t f u l  t h a t  a revision of 

tha t  principle will  occur i n  the foreseeable fu ture .  

1 do nct know to  i ~ h a t  degrw the rank and f i l e  of the EOC membership shares 

t h i s  awareness, b u t  I am convinced tha t  because t h i s  issue i s  crucial t o  m y  

concrete and pract ical  movements toward the E O C '  s  joini  ncj "canonica 1 " Orthcdcxy , 

i t  must be both formuliied and discussed with utinost c l a r i t y ,  s e r i ~ u s n c s s  2nd  

2. 

Ny l a s t  presentation to  the Council of Bishops dea l t  with the problem which 

I defined a s  the problem of the ca tho l i c i ty  of memory. By t h i s  I mean the 

unavoidable necessity for  the EOC t o  r ea l i ze  tha t  Orthodoxy, besides being f i r -s t  

of' a l l  and above everything e l s e ,  the t rue  f a i t h ,  i s  a lso  E: h i s t c r ~  f i l l e d  not only 

w i t h  v i c to r i es ,  achievements and manifestations o f  holiness,  b u t  a lso with 

tragedies,  periods-of decay, surrender to diffepent  cu l tu res ,  ar~d so on. 

Therefore, t h e i r  joining the Orthodox Church means not only accepting a c lear ly  

defined' body of doctrinal befini t ions , an acceptable 1 i turgy, and val id orders, 

b u t  t o  make th is  long and more often than not t ragical  pilgrimage of the C h u r c h  

ttlroug history a part  of one's sp i r i tua l  experience and memory. I f  the Orthodox 

Church must make a tremendous e f f o r t  to understand t h e  sp i r i tua l  2 n d  cultural  

background of a body l ike  the E06, the lattxer m t i s t  extend i t s  own "mernory" t o  the 

catholic dimensions of Orthodoxy. I t  may be t h j t  the g r e a t e s t  diff2rence between 
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Orthodoxy and P r o t e s t a n t i s m  i s  t h a t  i n  t h e  P r o t e s t a n t  f a i t h  and e x p s r i e n c e ,  t h e  

Church i s  always a v e r t i c a j -  phenomenon and t h i s  means has no r e a l  h i s t o r y ,  no 

hor izonta l  dimecsions.  Even when they j o i n  t h e  Orthodox Church, the P r o t e s t a n t s  

very o f t e n  p rese rve  t h e  i l l u s i o n  t h a t  t h e r e  e x i s t s  an i d e a l  Church, and t h e n ,  

having discovered t h e  Orthodox r e a l i t y ,  go through a t r aumat ic  exper ience  and 

d i s i l l u s i o n .  

I cannot develop t h i s  theme o f  c a t h o l i c i t y  o f  memory here .  I on ly  want t o  

s t r 2 s s  t h a t  t h e  encounter  between t h e  3CA and t h e  EOC canno t ,  shsu ld  no t  be l i m i t e d  

t o  o f f i c i a l  " n e g o t i a t i o n s , "  b u t  must he extended t o  a much c l o s e r  exper ience  o f  

each o t h e r .  Without such a r e a l  encoun te r ,  our  n e g o t i a t i o n s  w i l l  remain a b s t r a c t .  

and w f l l  not  l ead  t o  t h a t  u n i t y  which i s  t h e  u n i t y  n o t  only  o f  c o n v i c t i o n s  b u t  of 

1 i f e  i t s e l f .  

Concluding Remarks - 

Concluding t h i s  b r i e f  and by no means exhaus t ive  r e p o r t  a i  my p a r t i c i p a t i o n  

i n  t h e  Santa Barbara meeting,  I want t o  s t r e s s  once more the t~i \ fqueness  --- of  the 

encounter  between our  Church and t h e  E O C .  I f  this encounter  r e q u i r e s  a tremendous 

se l f -examinat ion on t h e i r  p a r t ,  i t  c e r t a i n l y  r e q u i r e s  riot a  l e s s e r  one f o r  us. 

The more I C h i n k  about  and ana lyze  t h e  exper ience  I had dur ing  t h o s e  days ,  t h e  

more I become convinced t h a t ,  t en  y e a r s  a f t e r  we received t h e  mandate and t h e  

possibi ' l  i t y  of being an American Church - f o r  Pmericans,  we a r e  t o  t a k e  a d e c i s i v e  

t e s t  in  how we o u r s e l v e s  a r e  t o  f u l f i l  1 t h a t  mandate and t h a t  p o s s i b i l i t y .  

--- R t .  Rev. Alexander Schrnernann 

June 1951 


